The Seventy Sevens of Daniel 9
The latter half of Daniel, chapters 7-12, is a most complicated series of prophecies, which build upon Nebuchadrezzar’s dream interpretation in chapter 2. They are diverse in terms of native language, the time when the prophecy was given, and how the prophecy was given. Here is a profile of the chapters concerned –
· Chapter 2; Aramaic from middle of v.4 to the end; second year of Nebuchadrezzar (BC 604); Daniel given insight to interpret Nebuchadrezzar’s dream
· Chapter 7; Aramaic; first year of Belshazzar (BC 552); Daniel’s dream; an angel interpreted part of the dream
· Chapter 8; Hebrew; third year of Belshazzar (BC 549); another vision like Daniel’s first: Gabriel explained the vision
· Chapter 9; Hebrew; first year of Darius (BC 538); Daniel in prayer and fasting concerning Jeremiah’s 70 years; Gabriel visited and presented the prophecy of 490 years 
· Chapter 10; Hebrew; third year of Cyrus (BC 539); Daniel was fasting, then put to sleep and received a vision; an angel presented the vision of latter-days – this appears to run right into chapters 11-12
· Chapters 11-12; Hebrew; first year of Darius (BC 538); angel presented prophecy – Daniel told twice to “shut up (şâtham) the words and seal up (châtham) the book until the time of the end” (12:4, 9)
The intersecting points between these visions are complex, but perhaps the greatest challenge is dealing with the mixture of both minute detail and vagueness. 
The language of chapter 9 presents some distinct problems because of ambiguity as to how to group clauses and phrases. Just compare a few English translations and you will note how differently certain expressions have been translated. The concatenation of clauses in Dan.9:26 has stymied some translators, many of whom have followed the KJV “shall Messiah be cut off, but not for Himself: and the people of the prince that shall come shall destroy the city and the sanctuary”. I prefer how Young’s Literal Translation groups the phrases – “cut off is Messiah, and the city and the holy place are not his, the Leader who hath come doth destroy the people”. Ozanne makes the point in The Fourth Gentile Kingdom (p.41) “that elsewhere it is not said of the Antichrist that he will destroy either the city or the sanctuary”. To this argument I would add that the Coming Ruler (Antichrist) can hardly receive the worship he seeks without the city and its Temple. He will profane it, but not destroy it. I believe that the didactic structure I have outlined on the next pages rather makes this point. But let us take it from the beginning. I offer the following in explanation of the structure –
A1 a prophetic word goes forth to answer Daniel’s prayer
A1 part of this prophetic word concerns a word going forth to restore Jerusalem (that is, a word within a word)
A2 commands to discern
A2 commands to know and ponder
B1 … B5 – the various time divisions, beginning with 490 years, with subdivisions of 483, 434, 7 and 3.5 years contained within the 490 (years within years)
a. concerning your people
b. concerning your holy city
So the gist of the prophetic message here has these two primary concerns – “your people” and “your holy city”. The next portion of the prophecy lists six subordinate things, using verbs in infinitive form. The first five are “people” related, and the sixth concerns a “city” artifact ….

Structure of Daniel 9:22-27
A1. In the beginning of your supplications the word went forth (yâtsâ`),  
and I have come to declare it, for desirablenesses are you.
A2. Then discern (imper.) the word, and discern (imper.) the sight (mar`eh).  
B1. Seventy sevens have been divided (châthak)  
a. concerning your people and 
b. concerning your holy city 
a1. to complete (or ‘restrain’) (kâlâh) the rebellion (pesha`) 
a2. to seal up sins  
a3. and to cover iniquity 
a4. and to bring in a righteousness of ages 
a5. and to seal up vision (châzôwn) and prophet 
b6. and to anoint holy of holies. 
A2. Then know and ponder (both imper.), 
A1. from the going forth (môwtsâ`) of the word 
b. to bring back (shûwb) and to build Jerusalem		
a. until an Anointed One - Ruler (nâgîyd) 
B2. will be seven sevens and sixty and two sevens.
b. Will return (shûwb)  and be built plaza and trench even in the distress of the times. 
B3. Then after the sixty and two sevens
a. will be cut off the Anointed One, 
b. but not his will be both the city and the holy place.
a. The ruler (nâgîyd) who is coming will bring to ruin (shâchath) the people 
a1. and its (people’s) end will be by a flood,
a2. and until the end of war desolations (shâmêm) are being decided (chârats).
a3. Then he will make strong a covenant for many 
B4. one seven 
B5. and at half the seven 
a4. he will make cease sacrifice and gift,
b6. and upon a wing of abominations (miqqûwts) will be a desolating one (shâmêm), 
a5. and up to completion (kâlâh) even a strict decision (chârats) will be poured out upon the desolating one (shâmêm).’

…. (“holy of holies”). The dividing line between a “people” item and a “city” item can be a bit murky. For example, “desolations” can apply to both. And indeed the city Jerusalem is typically dealt with in prophecy as both a place and the people inhabiting it.
Let us examine that list of six things –
a1. to complete (or ‘restrain’) (kâlâh) the rebellion (pesha`) 
a2. to seal up sins  
a3. and to cover (kâphar) iniquity 
a4. and to bring in a righteousness of ages 
a5. and to seal up vision (châzôwn) and prophet 
b6. and to anoint holy of holies. 
In item a1, and throughout this book, I have translated Heb. pesha` as “rebellion” because I find the usual “transgression” a bit too polite. This is a strong word in the Hebrew. Note how it is “the rebellion” here, indicating it has an antecedent somewhere in the previous text. That antecedent reference is actually multiple references in chapter 8 –
“And an army will be given against the continuously (tâmîyd) in rebellion (pesha`), and it will throw down truth to earth. And it will perform and succeed. Then I heard one holy one speaking. Then said another holy one to a certain one speaking, ‘Until when is the vision (châzôwn) of the continuously (tâmîyd) and the desolating rebellion (pesha`) to give both holy place and army for a trampling?’”          Dan.8:12-13
This text connects “rebellion” with the “desolatings” in the second set of a1 … b6 subordinate elements down in 9:27. But “the rebellion” also connects to this Daniel 8 text –
“Then in the latter-end of their kingdom, according to the filling up of  the rebellious (pesha`), a king of insolent face will stand up and will be understanding enigmas.”     Dan.8:23
Daniel’s prophecies make constant reference to “the end” and the “latter-end”, and 8:23 speaks to the final-end of the four kingdoms that sprang up after Alexander’s death. Here it is a “filling up of the rebellious” (pl. participle), while in 9:24 it is either “to complete” or “to restrain the rebellion” (noun). These “rebelling ones” will become affiliated with a “king of insolent face” – he is elsewhere called “little horn” (7:8), “horn from insignificance” (8:9), “the ruler who is coming” (9:26), a “contemptible one” (11:21), and “the king will do according to his desire” (11:36). His characteristics and works are dealt with by degrees across this collection of four prophecies. Were it not for these contextual connections back to Daniel 8, we might infer that “the rebellion” that will be completed will be the whole history of Israel since the Exodus. If this latter sense were true, then the alternative translation “to restrain the rebellion” could be applied to Millennial flesh-and-blood Israelites, in distinction from most of their previous history. Indeed, restraining rebellion does express the character of the Millennium for all nations in the flesh. 
An Isaiah text may also shed light on this “completion” –
““And they will go out and look upon the corpses of the men who were rebelling (pesha`) against Me, for their worm will not die and their fire will not be quenched. And they will become an abhorrence to all flesh.”    Isa.66:24
The context in Isaiah suggests this will be a disgusting view from Jerusalem – perhaps of Tophet in the latter-day, when the rebellion has been “completed”. 
The next item is a little difficult to interpret –
a2. to seal up sins
How does the action “seal” apply to sins? One might seal something to preserve it, or to show ownership of it, but those ideas could hardly apply to sins. The book of Job may explain it –
“Who speaks to the sun and it rises not, and He seals about the stars.” 
											Job 9:7
“My rebellion is sealed up in a bag, and you cover over my iniquity.”
											Job.14:17
On the basis of parallelism, stars hidden by clouds (their light restrained) would answer to an unrisen sun. And the sense of “hiding” certainly applies to sins in the second Job text. Moreover, Job 14:17 also touches the third element of Dan.9:24, although with a different word (Heb. ţâphal, “smear over”) –
 a3. and to cover (kâphar) iniquity
The covering of iniquity was behind the whole fabric of sacrificial law, for example –
“And he will support his hand upon the head of the burnt offering, and it will be accepted for him to cover (kâphar) for him.”    Lev.1:4
The translation “to atone for him” is archaic and gives the false sense that a man’s sacrifice was paying God back for his sins, like payment of a debt. Rather, it was a covering for sins to hide them, so that God might forget them. But that is the very point of the New Covenant –
“for I will pardon their iniquity, and toward their sin I will not remember it any longer.”     Jer.31:34
The next element in the list is also a “people” item –
a4. and to bring in a righteousness (tsedeq) of ages 
In many places in this book I have given an alternate translation of “justice” for tsedeq, because the word was as much a social norm as a personal ethic for Israel. I quoted extensively from Isaiah chapter 60 in the section Yahweh Fighting the Nations – His Defense of Zion and Jerusalem. One verse in that chapter confirms this Millennial blessedness of aionian righteousness –
“And your people – all will be righteous (‘just’) for an age. They will inherit the land, a sprout of His planting, a work of My hands to glorify Myself.”     Isa.60:21
Isaiah chapter 61 continues the Millennial promises of chapter 60, and it contains a related thought –
I Yahweh am loving judgment (Heb. mishpât, another “justice” word), hating robbery in wickedness. And I will appoint their reward in truth, and a covenant of an age I will cut for them.”     Isa.61:8
A bringing in of “a righteousness of ages” will come with the fullness of the New Covenant promise. A remnant of Israel entered that covenant during Acts, but bringing in the full harvest is still future. The preterist view is just too restrictive if it believes that Dan.9:24 has been fulfilled “concerning your people”. As yet, there has been no greater harvest in Israel – only a trickle of a remnant has believed so far.
The fifth “people” item in the list – 
a5. and to seal up vision (châzôwn) and prophet
speaks to the end of all prophetic visions. When current prophecy has been fulfilled with the arrival of the kingdom, what further need will there be for prophecy? This will be the time spoken of in Zechariah –
“In that day there will come a fountain opened for the house of David and for those inhabiting Jerusalem for sin and for impurity. And it will come to pass in that day – an utterance of Yahweh of armies – I will cut down the names of the idols from the land, and they will not be remembered again. And also the prophets and the spirit of uncleanness I will make pass from the land. And it will come to pass when anyone still prophesies, then his father and his mother begetting him will say to him, ‘You will not live, for you have spoken falsehood in the name of Yahweh.’ And his father and his mother begetting him will pierce him in his prophesying. And it will come to pass in that day, the prophets will be ashamed, each from his own vision in his prophesying. And they will not put on a cloak of hair in order to deceive. And he will say, ‘No prophet am I, but a man a worker of ground am I, for man has acquired me from my youth.”
											Zec.13:1-5
The only prophecy one could possibly hear “in that day” will be false prophecy, and it will be one of those egregious crimes punishable by death, as it was under Mosaic law (Deu.13:5).
The next element is “concerning your holy city” –
b6. and to anoint holy of holies
A variety of things were called “holy of holies” (Heb. qôdesh qâdâshîym) under the Law – the altar of burnt offering (Exo.29:37; 40:10), its utensils (Exo.30:28-29), the incense (Exo.30:36), and the various offerings (Lev.2:3; 6:25; 7:1; 27:28). Of these the altar and its utensils were anointed. But there was a more emphatic “the holy of holies” (Heb. qôdesh haqadâshîym) which applied to the inner Sanctuary, and this was also anointed (Exo.23:33-34; 40:9). Although Dan.9:24 does not use the definite article in “holy of holies”, the Sanctuary is what it must refer to because ch. 8 already spoke of this –
“Then I heard one holy one speaking. Then said another holy one to a certain one speaking, ‘Until when is the vision (châzôwn) of the continuously (tâmîyd) and the desolating rebellion (pesha`) to give both holy place and army for a trampling?’ And he said to me, ‘Until evening-morning two thousand and three hundred – then will be put right the holy place.’”     Dan.8:13-14
The defilement of the holy place, its “trampling” by outsiders like “Little Horn”, will necessitate its cleansing (being “put right”) afterward. And the final touch will be this anointing. 
Now compare the second set of subordinate elements –
a1. and its (people’s) end will be by a flood,
a2. and until the end of war desolations (shâmêm) are being decided (chârats).
a3. Then he will make strong a covenant for many 
a4. he will make cease sacrifice and gift,
b6. and upon a wing of abominations (miqqûwts) will be a desolating one (shâmêm), 
a5. and up to completion (kâlâh) even a strict decision (chârats) will be poured out upon the desolating one (shâmêm).’
The second b6. element above, that is “concerning your holy city”, is this “wing of abominations” – a corner or wing of the Sanctuary where the abomination of desolation will sit. The presence of this abomination, and of the king doing according to his desire (11:36), as well as the presence of other Gentiles will render the Sanctuary “common and unclean” (Acts 10:14). In order to “sanctify” (Heb. qâdash, “make holy”) it again, it must be cleared of all the trappings of idolatry, especially of “the Man of Sin” (2 Th.2:3-4), then anointed again.
Preterism has painted itself into a corner when it declares that God is done with Israel as His chosen, covenant people. If that were so, then all of Daniel must have been fulfilled in the past. That means the fulfillment of all these subordinate elements, including “to anoint holy of holies”. Seventh Day Adventism gets around this timing difficulty by applying that anointing to Christ entering the heavenly holies with His own blood. But Heb.9:7-15 speaks of the cleansing of sins by His blood, thus offered, while there is no mention of an anointing of the holy place. Nor does Daniel 7-12 mention a heavenly “holy place” or “holy of holies”. Daniel’s Jewish readers would have understood all these references as the holy place in earthly Jerusalem. Anything else is an inference and a “spiritualizing” of the text. Adventism posits that the Ancient of Days will sit in judgment in the heavenly Sanctuary, but look what the text actually says –
“I kept seeing in visions (chezûw) of the night, and behold, with the clouds of the heavens was coming One like a Son of Man. It came to pass, and up to the Ancient One of days He reached, and they presented Him before Him.”     Dan.7:13
But Jesus coming with the clouds will be his coming again to earth (Mat.24:30; 26:64). His coming, then reaching the Ancient of Days, shows that this judgment will be upon earth. Can preterism be as inventive as Adventism in creating a myth that will explain away both Dan.7:13 and 9:24 as completed prophecies?
Finally here are all the a., b. elements set by themselves –
a. concerning your people and 
b. concerning your holy city 

b. to bring back (shûwb) and to build Jerusalem		
a. until an Anointed One - Ruler (nâgîyd) 

b. Will return (shûwb)  and be built plaza and trench even in the distress of the times. 
a. will be cut off the Anointed One, 

b. but not His will be both the city and the holy place.
a. The ruler (nâgîyd) who is coming will bring to ruin (shâchath) the people 
If it seems strange my classifying the Anointed One as a “concerning your people” element, recall that He is one of the people as the Son of David. I have concluded that this reference to an “Anointed One” is Messianic, based on Christ’s anointing (Luk.4:18) and His rulership (Rev.1:5). He is called “Ruler” here, and His antithesis will be an unanointed “ruler who is coming” – the Antichrist.
Other interesting points concern this “ruler who is coming”. He will initially gain influence by flatteries, then hold his position by arms –
“Then will stand up into his place a contemptible one, and they have not given to him the royal splendor, but he will come in by quietness and he will grasp the kingdom by flatteries. And with the arms of the flood (sheƫeph) they will be flooded (shâƫaph) from before him. They will even be broken, yea also a ruler (nâgîyd) of a covenant.”     Dan.11:21-22
The “ruler who is coming” I would identify with the “contemptible one” above, who will break a “ruler of a covenant”. Note the points of intersection with 9:26-27:  
“The ruler (nâgîyd) who is coming will bring to ruin (shâchath) the people and its (people’s) end will be by a flood, and until the end of war desolations (shâmêm) are being decided (chârats). And he will make strong (gâbar) a covenant for many one seven and at half the seven he will make cease sacrifice and gift,
So the Coming Ruler will make a seven year covenant with “many”. Is it just a coincidence that seven years is the term length for an Israeli president today? Then midway he appears to break the covenant by halting sacrifices. This covenant will have some sort of guaranty of religion, it seems. On the other hand Dan.11:22 does not say he will break the covenant, but will break “a ruler of a covenant”. Would this be the signer of the covenant on the part of the “many”? 
Daniel 11 has more on the Contemptible One’s rivalry with “the holy covenant” (vv.28, 30), which appears to be faithful Jews – perhaps even Messianic Jews –
“And arms from him, they will stand, and they will profane the sanctuary (miqdâsh), the refuge. And they will take away the continuously (tâmîyd), and they will appoint the desolating (shâmêm) abomination (miqqûwts). Those condemning the covenant he will corrupt by flatteries, but a people knowing their Elohim will be made strong and perform.”    Dan.11:31-32
This appears to be a tale of two covenants, one between corrupted Jews and the Coming Ruler, and another between faithful Jews and their God. That Ruler will cut off “sacrifice and gift”, which includes those sacrifices offered daily “continuously”. He will appoint “the desolating abomination” in “a wing of abominations” in the Temple sanctuary, just as Jesus prophesied he would (Mat.24:15).
……….
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